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THE CATHOLIC LAYMAN. 



[January 15, 1858. 



made me find a Christian temple wherever there are 
Christian hearts ; a religion ingenious in the resources of 
its charity, liberal in its benevolent application, strict 
without doubt as to principle?, but indulgent with regard 
to men ; finally, a religion free from intolerance, fanati- 
cism, and superstition. This religion I have found in Pro- 
testantism; in reading the word of God, which contains 
all its principles. I have found it, without ceasing to be 
a Christian, or, rather, by endeavouring to become a primi- 
tive Christian — a Christian according to the Gospel ; such 
a Christian as our fathers were in the apostolic times — a 
Christian according to the principles which it is to be 
wished had never been altered. 

And this change I thank God for every day. I have 
only abandoned the religion of my immediate fathers, to 
return to that of our fathers of primitive times. I have 
not so much changed my religion — since I am still a 
Christian — as I have changed my form of worship or 
communion, since I am no longer a Roman Catholic. I 
am even more Catholic than ever ; for this word, as every 
one knows, means universal. I apply it to the Church 
of God, which embraces not only those attached to Home, 
but all those who are attached to Jesus Christ, to what- 
ever communion they belong ; and in this extension 
of the Christian name I feel my heart enlarged 
towards my brethren — I feel more love to bless them and 
to pray for them. If this be " infamous," so let it be — 
I shall console myself in the approbation of those who 
understand me, and in that of my own conscience. I 
shall console myself, also, in the thought that God 
permits for a time that such a reproach should be 
attached to those who seek to live, not according to the 
religion of the world, but according to the religion of 
truth. Were not the apostles in their time considered 
as the off-scourings of the earth, and did not Voltaire call 
•* infamous" Him whom we call the Holy One and the 
Just? The judgment of men is not without appeal. 
Meanwhile, until we are j udged by Him who alone knows 
the secrets of all hearts, let each one act, as St. Paul says, 
•' According as he is fully persuaded in his own mind." 

Receive, sir, the assurance of my highest considera- 
tion. 

V. de Gaja, 
General de Brigade en retraite. 

Bagneres de Bigorre. 

[Our French subscribers may be glafl to see the original 
letter, which we subjoin. It was published by A. Chavin 
et Comp., Bue Mirepoix. 3, Toulouse.] 

A. M. SoDBIES, KErEESENTANT BU PEOPLE. 

Monsieur, — Apres une absence de trois anne*es, je reviens 
dans ces delicieuses contrces ouxquelles se rattachent pour 
moi bien des sentiments d'affection, bien des souvenirs de 
reconnaissance. 

Des mon arrivee a Bagneres, j'ai eu hate de m'entretenir 
des personnes dont j'ai eu a me louer et dont j'ai recu des 
temoignages de bienveillance pendant mon sejour dans ce pays. 
Dans mon einpressement a me mettre au courant de tout ce 
que lea derniers evenevnents avaient produit sur les hommes 
et sur les ehoses, j'ai bientiit appris que voas aviez e'.e attaque 
dans votre administration, eten rneaie temps qu'u la satisfaction 
des amis que vons pouvez compter dans tous les rangs et dans 
toates les opinions, vons aviez repondu avec sueeus aux 
calomnies et aux clameurs dont vous aviez ete l'olvjet. 

En lisant dans votre brochure le pavagraplie oil, apres avoir 
parle avec bienveiilance des Protestants, vous vous elevez avec 
force contre I'imputation qui vous avait ete adressee d'avoir eu 
l'idee d'introduire ie Protestantisme a Tarbes, j'ai remarque 
une phrase que je respectc en ce qui concerne vos propres 
convictions, mais que je croirais devoir relever comme une 
attaque qui me serait personnels, si elle devait etablir un 
priucipe general. 

" Non! ditesvous, je neveux pas etablir le Protestantisme, 
parce que je suis Catholique, parce que je consideretais comme 
une iNrAMiE Vabjuration tie la religion de mes peres, dans laquelle 
je suis ne et dans laquelle je veux ruourir." 

On sait qu'a La Rochelle j'ai ouvertement abandonee le 
culte Bomain, pourembrasserle Frotestantisrueevangelique, et 
le mot d'in/awue a mal sonvie a mes oreilles, comme il peut 
aussi avoir reveille cbez quelques personnes pen eclairees des 
preventions contre mon caractero et uia conduite. Permettez- 
xnoi done, monsieur, d'examiner Bvec vous le principe qui 
semblerait ressortir de l'expression que je viens de signaler 
dans votre brochure. 

Ce principe s'exprime dan3 le monde par uue maxime qui, 
vous l'avouerez, ne souffre pas un seul instant 1'epreuve de 
l'examen, a savoir : qu'il faut mourir dans la religion dc ses peres. 

Oui, sans doute, il faut mourir dans la religion de ses peres, 
fit cette religion est vraie dans ses principes, pure de toute 
alteration importante. II faut alors, non-seulement y mourir, 
mais y vivre, Phonorer, la repandre, la pratiquer surtout. 
Mais, si cette religion est erronce dans sou principe funda- 
mental, ou fli, excellente et pure daus sa premiere origiue, elle 
a subi de profondes alterations au point de la defigurer, il faut 
au plus tdt employer notre influence pour la ramener a sa 
purete primitive, il faut meme la quitter si l'immobilite est 
devenue son caractcre fatal et definitif. 

Mourir dans la religion de ses peres, qnand meme ! . . . mais 
e' est accepter le principe insoutenable: Touteslet religions sont 
bonnet, principe de ceux qui n'en ont point. 

Mourir dans la religion de ses peres, quandmemet.. .mais 
n'est-ce pas faire de la religion un principe d'beredite, tandis 
qu'elle n'a de valeur qu'aataut qu'eile est personnelie et sentie. 

Mourir dans la religion de ses peres, quelle que soit cette 
religion!.... mais e'eat condamner les premiers cbretiens 
qui ont ab&ndonne le Judaisms et l'idolatrie, e'est condamner 
Jesus-Christ et ses apdtres qui ont apporte dans le monde un 
principe et un culte nouveau. 

Mourir dans la religion de see peres ! . . , mais sous le regime 



absolu de oe principe, vous et moi nous serions nes dans le 
culte druidique des Gauluis, et vous, monsieur, vous scriez 
peut etre, a cette beure, prosterne devant un ignoble fetiche 
ou assistant pieusement a quelque sacrifice humain accompli 
dans les ombres mysterieuses d'uu bois sacrc ! 

Mourir dans la religion de ses peres!... mais encore en- 
tendons nous, la religion de quels feres? car, enfiu, si nous 
remontons de generation en generation la iioiubreuse serio des 
ports qui nous ont transmis la vie, nous les voyons tirer l<-ur 
origiue du sein de l'dolatrie, puis passer par les claries du 
cbristianismo, puis, pctuctn-, sacrifier a l'arianisme qui desola 
l'Eglise, puis passer par les senliers tenehreux du nioyen-age, 
puis par les routes diverges de I'iuciedulite sceptique et 
ironlque du sieele dernier, et abouiir enfin au rumanisnie 
moderne. Laquelle de ces religious est celle de nos peres; 
dans leqoel de ces cultes devons-nous vivre et mourir? 

En presence de ces considerations et de leurs consequences 
inevitables, reconnaissez avte moi, monsieur, que nous ne 
devons accepter l'beritage religieux que nous onte laiss nos 
peres que sous benefice d'inventaire. Chacuu portera son 
propre furdeau, et comme chacun est guide par une conscience 
indiviJuelle, a chacun revieut uecessairement une respousabilite 
indivi'luelle. 

Si j'ai cesse d'etre catholique selon Home, pour devenir 
catholique selon l'Evangile, e'est que j'ai fait cet iuventaire ; 
nonpar increlulile, lauis dans l'interet de mafoi; non par 
mepris, mais avec respect; non par orgueil, mais, je l'espere, 
huuibiement ; non en vue de l'opinion publique, mais en vue 
de mon propre bien moral ; non a la legere, mais laborieuse- 
ment ; non en un jour de caprice, mais apres plusieurs annees 
de rechercbes, d'observations, de lectures, d'etudes conscien- 
cieuses et suivics. De sorte que, si je suis contraint de 
re coonaitre qu'il y aurait infamie de votre part a abandonner 
la religion de vos peres tant que vous y cruirez, vous devez 
reconnoitre qu'il y aurait infamie de la mienne a y perseverer 
alors que j'ai eesse d'y croire. 

jCette recherche, j'ai du m'y livrer des que j'ai senti s'cveiller 
en moi des besoins religieux, des que j'ai seDli que nous ne 
pouvons nous passer de culte ni de convictions serieuses. 

J'avais besoin d'une religion que je pusse pratiquer avec une 
entiere couviotion, qui s'emparat de mou etre tout entier, rai- 
son, conscience, cceur, et pas seulemeut de l'imagination dont 
il faut toujours se garder dans la poursutte des idees religieuses. 
J'avais besoin d'une religion qui, dans la pratique, laissat au 
pere de famiile et au mari toute la responsabilite exclusive de 
sa position, a la conscience individuelle tous ses droits im- 
prescriptibles ; que Ton put pratiquer cbaque jour, non-seule* 
ment dans les edifices publics, mais dans ie sanctuaire de sa 
famiile, et qui me fit trouver an temple Chretien partout oil 
il y a des cceurs cbretiens ; une religion ingenieuse dans les 
ressources de sa charitc, liberale daus ses bieufaisantes appli- 
cations, rigoureuae sans doute quant aux principes, mais in- 
dulgente a l'egard des hommvs; une religion, enfin, pure 
d'intolerence, de fanatisme et de superstitions. 

Cette religion, je l'ai trouvee dans le protestantisme en 
lisant la Parole de Dieu qui en contient tous les principes ; je 
l'ai trouvee sans cesser d'etre Chretien, ou plutot en m'efforcant 
de redevenir Chretien primilif, Chretien selon l'Evangile, 
Chretien comme le furent nos peres des temps apostoliques, 
cbetien selon les principes qu'il est a desirer qu'on ne les 
tut jamais laisse s'alterer. . . . 

Et dans ce cbangement dont je benis Dieu chaquo jour, je 

n'ai abandonne la religion de mes peres immediats que pour 

revenir a celle de mes pores des temps priniiufs ; j'ai moins 

change de religion, puisque je suis ehi e'tien, que de culte ou de 

communion, puisque je uc suis plus catholique romain. Je 

suis meme plus catholique que jamais, ear ce mot qui, comme 

; chacun le sait, signific universel, je 1'appiique a l'Eglise de Dieu 

| qui embrasse, non pas seulement ceux qui se rattachent a 

I liome, mais tous ceux qui s'attachent a Jesus-Cbrist, aquelque 

■ communion qu'ils appartiennent ; et, dans cette extension de 

la pensoe cbretienne, je sens mon cceur s'elargir pour mes 

; freres, jeme sens plus d'amonr pour les benir et pour prier 

i pour eux. 

Si e'est lit une infamie, soit, je m'en consolorai dans l'approba- 
tion de ceux qui m'auront compris et dans celle de ma propre 
conscience ; je m'en consolerai aussi dans la pensee que Dieu 
permet, pour un temps, qu'un tel opprobre soit dispense a 
ceux qui veulent vivre, non selon la religion du monde, mais 
selon la religion de la vorite. Les apotres n'ont-ils pas etc 
dans leur temps consideres comme la haiayure de la ierre, et 
Voltaire n'a-t-ii pas appele infame, celui que nous appelons le 
Saiut et Ie Juste? Le jugement des homines n'est pas sans 
appel : en attendant que nous soyons juges par Celui qui seul 
connait les secrets des consciences, que chacun agisse comme 
le dit saint Paul: "suivant qu'il est pleinement persuade en 
son cceur." 

Agreez, monsieur, l'assurance de ma consideration tres- 
distinguue. 

V. de Gaja, 
General de brigade en retraite. 
Bagneres- ile-Bigorre. 



THE NAMES OF JESUS AND MABY. 
We have sometimes thought that the question might 
be asked, Is it fair to judge from books of the actual 
teaching of the Church of Borne ? Does the oral teaching 
of the priests of that Church correspond exactly with the 
tone of the writings published by members of her com- 
munion ? For example, we find in modern books expres- 
sions tf religious regard to the Blessed Virgin, so exag- 
gerated in their language as to convey to a Protestant 
mind the impression that she is put into the place of our 
Lord ; that she is looked to as the immediate source of 
help and the direct bestower of benefits j that she is re- 
garded as more merciful and ready to hear than our 
Saviour ; and that it is thought the sinner may tarn with 
more confidence to her than to Him. On the contrary, a 
Roman Catholic correspondent has told us that these 
inferences ate mistaken, and that the description we have 



given does not correctly represent the actual sentiments of 
Roman Catholics. Who is to decide between us? What 
judge can be found impartial enough to pronounce fairly 
between Protestants and Roman Catholics, and acquainted, 
also, not only with the printed publications of the latter, 
but with their popular sermons, and, therefore, able to 
judge whether the books from which we have given ex- 
tracts are fair specimens of the teaching actually given to 
the people. 

Such a judge, we think, we have found in the conductors 
of the Union, a paper of which we gave some account in a 
recent number, and which certainly cannot be accused 
of any bias towards the side of Protestantism, its great 
aim being to get rid of the " Protestant virus" introduced 
into the Engiish Church at the time of the Reformation. 
The Union has gone far beyond anything ever published 
before by persons professing to be members of the Church 
of England. To call this a Tractarian paper would be to 
identify it unfairly with many who strongly disapprove of 
the line it has taken, and also to confer on it a title which 
itself disdains. It speaks with contempt of the imper- 
fections of the Tractarian teaching, and of the " feeble, 
nerveless way in which it enunciated its principles.'' 
As may be imagined, clergymen of the school whom it 
treats so cavalierly do not in general speak much more 
respectfully of the Union. We cannot, therefore, quote 
this paper as possessing much weight or influence, or as 
the organ of any considerable party ; but its writers 
may be regarded as trustworthy witnesses to what 
they profess to have heard with their own ears, and 
it fortunately enables us to judge how the practice of the 
modern Church of Rome appears to men thoroughly imbued 
with Boman doctrine, while they are still at liberty to 
speak their sentiments, and before they have committed 
themselves irretrievably by joining the Romish commu- 
nion. It certainly cannot be pretended that the Church 
of Borne can find anywhere judges more indulgent than 
the conductors of the Union; for, of course, we set aside 
professed members of the Church of Bome, since they are 
not at liberty to use their private judgment at all, but 
must accept, without examination, whatever their Church 
proposes to them. 

The conductors of the Union have no objection to 
anything that is taught by the Council of Trent. 
" They do not reject Tridentine doctrine : far from it." 
Nay, they find the doctrines of that Council in substance 
the same with that of tho Church of England. But 
wo have often pointed out before that the Church of 
Bome has changed since the Council of Trent. In fact, 
the modern advocates of Bomanism can only defend 
the form in which the Council of Trent has presented 
the doctrines of Christianity by claiming for the Church 
the right to develope these doctrines into forms (ap- 
parently, at least) quite unlike those in which they were 
put forward in primitive times. And it would be very 
unreasonable, on this system, to suppose that the Church 
lost all her power of development two hundred years ago, 
and that she is bound to present her doctrines for ever in 
exactly the same form in which the Council of Trent 
defined them. Accordingly, we have, on different occa- 
sions, in articles on the " Variations of Romanism," 
pointed out the changes in Romish teaching that have 
taken place since the Council of Trent. 

Perhaps the most remarkable is the change of tone that 
has taken place > in all that concerns th» cafias of the 
Blessed Virgin." No one can compare the devotional 
Boman Catholic works of the present day with those 
written a couple of hundred years ago without being 
struck with the greater prominence given in the latter to 
the invocation of the Virgin Mary. No Roman Catholic 
bishop now can venture to write a pastoral on any subject 
without bringing in some mention ot this ; so that we need 
say nothing of the vastly increased circulation of books of 
which devotion to the Virgin is the sole theme. And 
whereas the Council of Trent was content to maintain 
that we may use the intercession of the Virgin and the 
saints, the doctrine which is now being rapidly developed 
is, that we must use them ; that as no one can have access 
to the Father but through the Son, so no one can have 
access to the Son bat through His mother — that God has 
committed the Kingdom of Mercy to Mary, and that it is 
through her means alone that mercy can be obtained. 

These very modern additions to the faith of Scripture 
and of the primitive Church, even the Union finds it as 
yet hard to receive ; and its stubbornness on this point 
has given rise to a correspondence in its pages which we 
bat lately stumbled on, aud which wo have thought it 
worth while to extract for our readers, as it will give 
them information on the best authority as to the doctrines 
now actually taught in the Roman Catholic chapels in 
London. 

The controversy commenced with the following para- 
graph in a leading article of the Union, Oct. 23. It will 
sufficiently appear that it was not written by an enemy 
of the Church of Bome, but by a well-meaning friend 
to her system, desirous to prevent the advocates of 
modern Bomanism from damaging their cause by the 
publication of their new additions to Christianity, and 
yet not able to perceive how inconsistent it is for any- 
one to object to these recent developments who has 
accepted those other not more legitimate development! 
which were systematized by the Council of Trent. 
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" Surely, when hearing some of the extravagances of the po- 
pular modern Roman preachers, whether in Knglandor abroad, 
we might well fancyagood Roman Catho'ic earnestly asking, 
when will an end be put to the bringing forth of rash propo- 
sitions ? Our answer is simple — ' Union with the Eastern and 
Anglican Churches on your own de fide teaching.' Let a re- 
straint be put upon all novelties over and above the faith. 
To call the name of Jcsua bitter, and the name of Mary 
sweet, is a shocking thing to the true Christain, whether in 
the Church of Koine or England ; and yet statements like 
these are common from the mouth of voluble men of shallow 
theology. If a statement of St Liguori or St. Bernard can be 
wrested to that purpose, there will be weak men to do it, 
unless there is authority to check these senseless ebullitions." 

This article gave rise to the following letter, and 
editorial comments (Union, October 30) : — 
"the most hoi.v same of jesus. 
" To the Editor of the Union. 

"Sin, — In a leading article of your paper, October 23rd, 
headed ' Tractarianisni, No. II.,' there is the following state- 
ment : — 

" 'To call the name of Jesus bitter, and the name of Mary 
sweet, is a shocking thing to the true Christian, whether in 
the Church of Kome or England; and yet statements like 
these are common from the mouth of voluble men of shallow 
theology.' 

"I hereby challenge the writer of the article to produce 
one single instance of any Roman Catholic fit to be produced 
as testimony, however shallow in theology, calling the ever 
blessed name of Jesus 'bitter,' or making any L statement like it. 7 

"I do not accuse the writer of wilful slander ; but this I 
say, wherever he picked up the assertion, let him either prove 
it, or acknowledge it to be a foul calumny, originating with 
the father of lies ! 

" Of course, if he attempts to prove it, he will give all the 
particulars necessary for the accuracy of the statement to 
be sifted. — I am, sir, yours, obediently, 

"M. J. Rhodes. 

"Atcombe, Woodchcster. 

" [The following, which is substantially part of a sermon 
delivered at the Oratory, Brompton, duriug the mission held 
there last Lent, appears to us sufficient to prove to our cor- 
respondent that we had some ground for making the state- 
ment complained of. We were informed that the preacher 
was Father Rowe, though, of course, we cannot be certain on 
this point : — 

"A soldier who had left off all prayer, had, however, in- 
variably when he saw an image of our Lady paid reverence 
to it — had 'given Mary the common civilities of everyday 
life.' So, even this saved him. One day he beheld in a dream 
or trance his own fearful state and saw our Lady interceding 
for him. Thrice she addressed the Divine Child in her arms 
and prayed Him for the grace of conversion on behalf of 
the poor sinner, ami thrice He turned away His face and 
would not listen to her request. Mary, however, kept plead- 
ing for mercy; but Jesus replied that the soldier had had 
every grace given him, and had proved himself a rebel and 
ungrateful to his Saviour. At last, when His mother saw 
she could not thus prevail, she placed her Son upon an altar, 
and then kneeling before Him recounted all the sufferings 
she had undergone for His sake, lovingly declaring that she 
would not take Him back again into her arms if He refused 
her request: so at last Jesus relented. "What lie would not 
impart on account of the sinner's woe, lie granted for the 
sake of that blessed Mothers love ; and so the soldier was 
converted. 

" This was instanced as an example of the truth of the 
preacher's previous statement, viz.: — That Almighty Cod 
iiacl divided His power into two kingdoms. Tint of justice 
He hail committed to Jesus, that of mercy He had bestowed 
upon Mary: so that to the sinner and outcast, though the 
navic of Jesus was bitter, the name of Mary icas'sweet.]'' 

Such a statement as this might be met in two 
ways : the words attributed to Father Rowe might be 
either defended or denied. And it is a singular proof of 
the unity of teaching that exists among Roman Catholic 
divines of the present day that the next number of the 
Union contained letters from two Roman Catholic priests 
taking diametrically opposite grounds iu reference to 
this charge. One of tl.eni denies that Father Howe ever 
spoke the words, but admits that if they had been 
spoken they would have been nothing shoit of heresy 
and blasphemy : the other thinks the doctrine contained 
in the words so good, that it is a sign of a Protestant 
lack of grace to find difficulties in them. We give pre- 
cedence to Father Faber, who takes the first line of 
defence, as will appear from the following extract froai 
his letter {Union, Nov. 0): — 

"THE MOST IIOl.Y NAME OK JESUS. 

'To the Editor of the. Union. 

" Sin, — In your paper of lust week you attribute language 
to one of the fathers of cur congregation, involving not 
merely extreme stupidity and ignorance, but actual heresy 
and blasphemy. During a mission preached here last winter, 
and which was spoken of in your paper at the time with un- 
qualified approval by one who had evidently been present, 
you assert that Father Howe, or some other preacher, main- 
tained that to the sinner the name of Jesus was bitter, and the 
name, of Mary sweet. 

"The sermon on our Messed Lady during the mission was 
preached by Father Kowc. A considerable number of the 
fathers were present at that sermon. The greatest attention 
was paid to the doctrine preached at the mission. The notes 
of the sermon in question were submitted to me before the 
sermon was preached I beg, then, first of all, in the name of 
Father Rowe, to give the most unqualified denial to the 
assertion that he either then, or at any other time, used those 
words or any other words which could express the same 
abominable blasphemy. 



" Secondly, I beg, in the name of several other members 
of our community who were present, to express their positive 
certainty that nothing of the kind was said on that particular 
occasion 

"Thirdly, I may unhesitatingly refer you to the hymn 
hook and prayer book of the Oratory, to convince you that 
no such blasphemy could have been preached by those who 
conduct the services in our church, which are notorious for 
putting forward the sweetness of Jesus in a most marked 
manner ; or would have been endured for a moment by a 
congregation accustomed nightly to say those prayers and to 
sing those hymns. 

"Fourthly, I may refer you to your own journal, as bear- 
ing ample testimony in past months to the effective way in 
which Jesus was preached at the Oratory. 

" Fifthly, any Roman Catholic will at once remark that 
the language in question is just such as he is accustomed to 
hear urged as an objection by those who are not Roman 
Catholics, and is not the language in which a Roman Catho- 
lic would express himself, even were he wishing to state in 
his own words the objections of others. 

This disavowal of Father Rowe's words would be a 
line of defence more likely to succeed with Protestants 
than anything which could be said in justification of 
them ; hut, unfortunately, the Union was able to show 
that it had not made its accusation precipitately or with- 
out sufficient grounds : — 

" [We readily insert Father Faber's letter, and arc pleased to 
learn that, at all events, it was evidently not the preacher's 
intention to have used such language. However, that the 
anecdote, as we substantially gave it last week, was actually 
related in illustration of a theological opinion before expressed, 
that the name of Mary was sweet, for she was the Queen of 
Mercy ; but that the name of Jesus was bitter, for He was 
the King of Justice, we have no doubt whatsoever. Four 
persons, upon whom we can place the strongest reliance, who 
sat close to the pulpit, heard it, and it was taken down in 
pencil at the time, from which our paragraph was printed. 
We did not, nor do we, assert that the precise words were 
made use of as we gave them ; but the substance of our state- 
ment we stoutly maintain to be undoubtedly correct. The 
conclusion, therefore, at which we arrive is, that preachers 
sometimes express opinions, in the heat of preaching, which 
they afterwards regret. We ourselves have heard several 
similar statements, and could give the names both of the 
preachers who made them and the churches in which they 
were uttered. We have not a whit less sympathy for the 
work of winning souls to God as carried on at the Oratory ; 
but this we maintain, that such rash, unguarded expressions 
are most mischievous and extravagant — Ave can scarcely 
say blasphemous orheretieal." We had no desire, however, to 
make ourstatementless general than it appeared in our leader ; 
but, on the receipt of Mr. Rhodes' communication, we felt 
ourselves bound to give name and place. — Ei>.] 

" Iu a letter to thecditor from au English clergyman, who 
was present at the Oratory, the following occurs: — 'Though 
I should not be prepared to swear to the expressions iu the 
face of such denials as you assure me Father Faber has made, 
yet I have no more real doubt of their having been used that 
evening than that you wrote the letter I have just received.' 

" Another who heard the sermon likewi.-e writes : — ' I am 
amazed thai Faber contradicts your statement. He could 
not have been present. There is no doubt whatsoever in my 
mind that it was made. I sat close to the preacher, and 
never was more intensely disgusted with Oratorianism before.'" 

Additional proof of the correctness of the Union's 
charges was afforded by the following letters : — 
" To the Editor of the Union. 

"Silt, — I can corroborate your statement as to the 'ex- 
treme' nature of the sermon you referred to last week, as 
preached at the Brompton Oratory at the beginning of this 
year. I trust I am not wanting in devotion to our Lady ; 
but I was never more struck with anything than with the 
way in which the preacher exalted her by (as it seemed) 
ignoring or depressing her Lord. Besides the wonderful 
story you mentioned and others, he referred every blessing 
he had received through life — creation, preservation, vocation, 
priesthood, &c. — to her — not to her intercession, but to her 
directly. I was much astonished in thus finding the caution 
usual with English Roman Catholics so wholly thrown aside, 
and language used which one would not have expected out of 
Italy. — 1 am, sir, yours, &c, 

" Oxe Who was Phksext.' 1 



" To the Editor of the Union. 
"Sm, — I am glad to see you have brought before your 
readers the very evil tendency of the rash statements which 
some of the Roman converts seem so much to delight iu. 
With regard tj the sermon at the Brompton Oratory, to 
which you alluded, I can testify to the bad effect it had upon 
some who were there, who went with anything but an inten- 
tion of finding fault, but rather to gather hints iu preaching 
missions. The account of the sermon given by them was 
very much in substance what you have quoted. — I am, your 
obedient servant, 

" Cl.EKICUS." 

" To the Editor of the Union. 

"Slit, — Having observed in last week's Union a letter 
signed ' M. J. Rhodes,' followed by an explanatory statement 
of your own, may 1 ask the favour of your giving this letter 
a place iu your columns ? 

" As a clergyman working iu Loudon, and deeply interested 
in mission work, 1 had a great wish to be present at a Roman 
Catholic mission, and to gain any help that I could from 
whatever might strike me as worthy of imitation. I have 
been present among Dissenters on a similar occasion ; and, 
though widely differing from their schemes of operation, yet 
I did not depart altogether uniustructed. 

* On this point we agree with Mr. Faber, and not with the editor of 
the Vnim.— Ed. C. L. 



" Having heard much of the mission at Brompton, I deter- 
mined to go there and see and hear for myself. I was most 
deeply pamed at what I saw and heard. There was a sub- 
stitution of Mary for Jesus throughout the whole service. 
Mary was the source of mercy — Jesus of justice. She the 
true refuge of sinners — He the Judge of the guilty. The 
hymns were both to Mary — the prayer to Mary. I am, I 
believe, only doing justice to many sincere Roman Catholic* 
when 1 say I am sure they would have deplored with me such 
a passing over the abounding grace and infinite mercy of 
Him who delights to be called the Friend of sinners. 

" But what I wish especially to mention is this — that I 
heard the anecdote contained in your paragraph about Mary's 
mercy to the poor soldier — that 1 heard the eloquently-told 
talc of the Mother's pleading with her Divine Son — I heard 
the word-picturing account of Her placing Him on the altar 
and pleading on her knees there until Jesus granted her 
request. All this I heard, and can testify that the account 
you give is rather under than over stated. The whole affair 
was too painfull}! impressed on my mind for me to have the 
slightest hesitation in assuring you of the substantial correct- 
ness of your own explanatory statement. I euclose my name 
and address for your private satisfaction, and remain, yours 
faithfully, "E. J. C. 

"Nov. 3, 1857." 

The denial" of Father Rowe's words having been thug 
disposed of, we next make room for what was said in 
defence of them : — ■ 

" To the Editor of the Union. 

"Sir, — I cannot but think that Mr. Rhodes is needlessly 
offended with regard to the paragraph from your paper on 
' tractarianisni.' There is nothing whatever in the statement, 
rightly understood, as we receive it in the Catholic Church, 
that need cause the slightest scandal to any ; for it is, though 
not a point of faith, a generally-received and frequently-ex- 
pressed opinion that God has divided his power into two 
kingdoms, having committed that of justice to Jesus, and 
that of mercy to Mary. You may find this stated in almost 
identical words in an early chapter of the ' Glories of Mary,* 
'the approved work, let me remind you, of a canonized saint; 
and it is generally held by theological writers. 

"As to the anecdote (for it is nothing more) intended to 
illustrate and apply this belief, it is known in substance to 
every Catholic child; and, whatever may be its precise value, 
is to my mind a most beautiful exemplification of Mary's 
love for sinners, for she is especially 'our Itefugiuin Pecca- 
torum, and the Immaculate Queen of Mercy.' ' Glories of 
Mary,' p 98. Ed. Wallworth, 1802, where a touching illus- 
tration of the same is given. 

" Depend upon it, wherever the mother is dishonoured the 
Son is soon despised. If Protestants could only see the 
whole range of truth compacted together, which it is utterly 
impossible for them to do until they come to the Church — 
out of which there is no salvation — such difficulties as arc pre- 
sented by statements like these would altogether vanish away. 
The fact is, Protestants, lacking grace, cannot understand 
them, requesting the insertion of these few lines in your in- 
teresting journal, 1 am, sir, your obedient servant, 

" A Catholic Piuest. 

" Liverpool, October 31st, 1857. 

'• l'.S. Saint Alphonsus writes ' Mary is Queen of Mercy, as 
Jesus Christ is King of J usticc.' " 

A further justification is attempted in the next 
number : — 

" We think it desirable to publish the following extract 
from a letter by a lloman Catholic, we presume, signed ' \V. 
C. Balfour Ogilvy,' and dated ' Taunadice, Feast of S. Chaih * 
Borromeo,' addressed to ourselves: — 

"'For the most holy name of Jesus, or rather His office de- 
noted by His name, is crtainly bitter to a forgetful, unre- 
penteut sinner, such as the individual favoured with the vision. 
Our Blessed Lord is, indeed, our Saviour and 'the Cod of all 
consolation ;' yyt He is not only the resurrection, but the fall, 
of many in Israel. His very person is set forth in Scripture 
as the perdition of the impenitent, as well as the salvation of 
the righteous and contrite. Hence it is certainly true that 
the name of Jesus is bitter to sinners. His relation to them, 
so long as they remain hardened in sin, is that of the Just 
Judge to whom vengeance belongcth, and who will visit their 
iniquities with the full measure of His wrath. He offers, in- 
deed, mercy to the most reprobate, through the everlasting, 
all-atoning sacrifice of Himself; but by the sinner and out- 
cast, as such, His gracious offers are despised, they crucifying; 
anew the Son of God.' " 

In the following number, however, Mr. Ogilvy backs 
out of his defence, in a manner very amusing, if not very 
dignified : — 

"THE MOST HOLY NAME Of JESUS. 

" To the Editor of the Union. 

"Slit, — Having read in the Weekly Register Father Faber's" 
unqualified condemnation of the proposition, ' The name o£ 
Jesus is bitter to sinners,' in deference to his superior judg- 
ment as doctor of divinity and head of a religious house, I beg; 
to retract the explanation of the said proposition, an extract 
from which you did me the honour to insert in the Union.— I 
remain your obedient servant, 

" W. C. Balkouu OctLvr. 

"Tannadice, Nov. lGrh." 

It is not very reasonable to accuse Protestants of mis- 
understanding and misrepresenting the doctrines of tho> 
Roman Catholic Church when we find Roman Catholics 
priests themselves making precisely the same mistake,, 
and undertaking the defence of horrible and revolting; 
heresy and blasphemy, until set right by a " doctor of 
divinity and head of a religious house." Wo gladly 

b The rejoinder of Father Faber in the next nainber, and the reply 
of the Union, leave the dispute precisely where it was, and may, there- 
fore, bo omitted from our limited space. 
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wind up the controversy with the following letter, which 
puts the malignity of the statement objected to in a very 
forcible light : — 

" To the Editor of the Union. 

"Sir,— I know you wish to have done with the controversy 
arising out of the sermon at the Oratory ; yet I venture to ask 
space for a dozen words, because, strangely enough, the point 
of the whole matterhas been overlooked, or at least not brought 
forward. 

"Dr. Faber condemns the statement thatthc name of Jesus 
is bitter, and that of Mary sweet, to sinners, as blasphemous. 
Some of his Roman brethren defend it ; and others seem to 
think that it can be understood in an orthodox sense. 
What is the reason of this difference of opinion V Evidently 
this. 

"By the one party the statement that the name of Jesus is 
bitter to sinners is taken in the abstract ; and explained to 
mean only that Jesus is a hater of sin : that the sinner, while 
in his sins, looks upon Ilirn as the judge aud not as the sa- 
viour. This (they say) is an allowable explanation, lint 
Dr. Faber, on the other hand, considers not either of the 
statements in the abstract, but in that connection which alone 
conveys the intended meaning — in short, the antithesis. 

" Now, it is the antithesis which I fear not to sav is execrable 
blasphemy. For what makes the name of Mary sweet to 

sinners? Doubtless, 'her compassion i'er sinners' not her 

tolerance of sin. Therefore, when it is said, iu contradistinc- 
tion to this, that the name of Jesus is bitter, it must be meant 
that He is not compassionate to sinners — not merelv that he 
is intolerant of sin. The force of the statement rests not so 
much on any abstract doctrine as on a comparison ; in which 
comparison any difference must be a disparagement. So far 
as it is right to say that the name of Jesus is bitter, it must 
be wrong to say in contrast that that of Mary is sweet; and 
on whatever ground it is said that the name of the latter is 
sweet, it must be blasphemy to sav of that of the former that 
it is bitter. 

" The first branch of the statement, then, taken in the ab- 
stract, may possibly be capable of a harmless sense. The 
whole statement, the diathesis, is a fearful dishonour to that 
holy name, more precious than ointment, priceless above 

rubies, whether to repenting sinner or perfectin" saint 

Tours, faithfully, ° 

" Daniel Radford. 

" Liverpool, Nov. 17." 

Now, without wasting words on the language imputed 
to Mr. Eowe, since that has been disavowed, although it 
is plain that the words actually used must have been 
calculated to convey the same impression ; but without 
■wasting words, we say, on Mr. Rowe, is it not plain that 
the arguments made use of by Mr. Radford apply with 
equal force to the doctrinal statements of St. .Liguori 
referred to by the Roman Catholic priest. When it is 
stated antithetically that Mary is Queen of Mercy and 
Jesus King of Justice, it must be implied either that she 
does not hate sin as He does, or that He is not merciful 
to the sinner as she it. A_nd the practical effect of such 
statements, we scruple not to say, is, to lead Roman 
Catholics to believe that they can obtain from her a 
pardon for sins on easier terms than from Him ; that 
they can be saved from the consequences of sin without 
forsaking them ; if, for instance (according to the anec- 
dotes told by St. Liguori), they do not forget in the 
midst of their vices to say prayers to her, or, at least, to 
bow to her image when they see it ; or, if even that be 
>too much trouble, to wear a scapular or medal in her 
khoncur. 

When those books are published representing Jesus fis 
;the exeoutor of vengeance, and Mary as the only channel 
<of mercy, ,the practical effect (whether the words be used 
or not) is,. that the -name of Mary is represented as sweet, 
and that, of (Jesus bitter, to the sinner; and the Church 
which sanctions such teaching not only dishonours that 
holy name, but £.!so endangers the safety of her people, 
by deterring theci from having recourse to the oklv 
:Name under heaven given among men whereby we can he 
seaved. — (See Acts iv. 12.) 



TflE ANNALS OF THE INQUISITION. 

TO SHE EDITOR OF THE CATHOLIC LAYMAN. 

Dear Sat, — In the last number of the Catholic 
Layman reference was made to the case of Fulgentio 
Manfredi, whose first trial before the Inq uisitors at Rome 
took place in the year 1G08. You and your numerous 
readers will, I doubt not, feel much interest in looking 
over a list which I annex of the names and offences, real 
or supposed, of all the persons who, in that same year, 
from Jan. 1 to Dec. 27, voluntarily presented themselves 
before the tribunal of the Holy Office, .with a view to 
escape from the severer penalties and greater danger to 
which they would otherwise have been exposed. Von 
have herein a summary cf the contents q" a thick folio 
manuscript volume, cue <,( :.b ui seventy Lrouglit by the 
French from Rome, and now deposited in the library of 
Trinity College, Dublin. 

The charges against the criminals are of course care- 
iully recorded, as is also the place, town, or country to 
which each individual belonged. It appears to me that a 
very curious inquiry might be founded upon the latter 
circumstance, especially with regard to natives of the 
United Kingdom, whose names are constantly occurring 
in these registers. We must remember that in every 
instance there was a recantation of the alleged offence, 
and then, absolution was conferred. When " heresy"— that 



is to say, Protestantism in some form — was abjured, the 
person accused of it solemnly promised upon oath to for- 
sake his former principles, and to adopt and thence- 
forward maintain the distinctive tenets of the Church of 
Rome. May we not reasonably conceive that this oath 
was frequently considered binding, and that, upon the 
return of such persons to their native land, Popery was 
thus mysteriously introduced into very many Protestant 
families ? 

I have now only to add, that if any trivial error should 
be found in my transcript, you must lay some at least of 
the blame upon the difficulty of deciphering the original 
manuscript. 1 have endeavoured to be accurate, and have 
inserted a few additions within brackets and in notes. 
Believe me, dear sir, 

Faithfully yours, 

Richard Gibbings. 



Name. 


Place, Town, 
or Country. 


Offence. 


1 Andrea Martio 


Sienna 


Incantations. 


2 Ludovico Torricella 


Diocese Tortona 


Conjuring. 


3 Francis Coroyn 


Vudai.Beikshire 


Heresy. 


4 Claudio Grusan 


France 


Bigamy. 


5 Isaac de Villa Etrees 


Picardy 


Heresy. 


6 Mattheo Habel 


France 


Heresy. 


7 Paolo Conibacal 


France 


H eresy. 


8 Michcle Fabii 


Liege 


Necromancy. 


it Stefano Salindris 


France 


Heresy. 


10 Petvus Bavarus 


Germany 


Heresy. 


11 Benjamin Barrier 


F ranee 


Heresy. 


1*2 Giovanni Vargas 


Toledo 


Having married 

whenasafc-deacon. 


13 Prudeutia Amadoro 


Jesi 


Seeking for treasure 
by divination. 


U Pietro Farneto 


G abbio 


Necromancy. 


15 Pietro Giovanni de 


Bologna 


incantations. 


Rights 






16 Carlo de Franceschi 


Perugia 


Treasure- seeking. 


17 NicoIoRomiti 


Norcia 


Treasure-seeking. 


18 Giovanni Pietro Pan- 


Geneva 


Heresy. 


issaldo a 






10 Lucretia Travocci 


Rome 


Treasure-seeking. 


20 Camillo Lopez 


Diocese Veruli 


Magic. 


21 George Williams * 


Baglaui, diocese 
Llandaff 


Heresy. 


22 Euiannele Correa 


Portugal 


Bigamy. 


23 Tomasso Rodriguez 


Naples 


Having said mass 
three times when 
only a deacon. 


24 Joannes Alberti,Hux 


Saxony 


Heresy. 


ariensis 






25 Giovanni Baraldi 


France 


Heresy. 


(or Jean Barraly) 






26* Nicolodegl'Ancipitri 


Wapel, Norfolk 


Heresy. 


(Nicholas Hawke.8 ?) 






27 Giovanni de Gero- 


Norton, Essex 


Heresy. 


nimi (JohnHierome) 






28 John Kytchin 


London 


Heresy. 


29 Jean True 


France 


Heresy. 


30 Pierre Cuamar 


France 


Heresy. 


(or Ciamar) 






31 Alexander Sprowll 


Glesh, Scotland 


Heresy. 


(Tassoni) 






32 Cornelius Ashton 


Stafford 


Heresy. 


33 Taolo Aubesach 


France 


He re s}-. 


34 Richard Cotes 


Nottingham 


H er» sy. 


35 Petrus de Bupella c 


France 


Heresy. 


(alias Pierre Fuurre) 






3(5 Andrea Sandelins 


Glel, Galloway 


Heresy. 


37 Richard Richardsonc 


Fef (Fife ?), 
Londe, Scot- 
land 


Heresy. 


38 Valentino Valentini 


Perugia 


Stealing the conse- 
crated hostto make 
a philtre. 


39 Giorgio Russio 


Prance 


Pretending to be a 


(Rousseau) 




Lutheran. 


40 Daniele Puoli d 


Lenro, dioc. Kil- 


Heresy. 


(Poole) 


laloe, Ireland 




41 Giovanni Adan 


Spain 


Bead ingMahometan 

hooks. 


42 Giovanni Fossi 


Buckingham 


Heresy. 


(John Fosse) 






43 Giovanni de Grini 


.VTeerterra, dioc. 


Heresy, 


(John Greene) 


of Chester 




44 Matteo Allano 


London 


Heresy. 


(Matthew Allen) 






45 Diego <li Perea 


Spain 


Bigamy. 


40 Bartholonieo Garzia 


Spain 


Having celebrated 
mass thirty times 
while only adeacon. 


47 Lorenzo Rodriguez 


Gherina, Spain 


Mahometan tenden- 
cies. 


48 Robert Hooper e 


5arnm, England 


Heresy. 



a This man is said to have been confirmed in the Roman 
Catholic faith by his having seen the miracles of St. Charles 
Burro meo. 

b One of the tenets abjured by this renegade was, "That the 
Pope has not any authority in tbe Church of England." "Che 
il Papa non ha^sse alcuna authorita nella Chiesa de Inghilterra." 

c One of his opinions condemned as heretical was, "That no- 
thing is to be believed but that which is expressed in Holy 
Scripture." 

d Attached to one of the documents connected with this trial 
may be seen the signature of the well-known David Rothe, 
Bishop of Ossory. 

e One of the dogmas which Hooper was compelled to abjure 
was, "That the Supreme Pontiff has no authority in the king- 
dom, nor wr the kingdom of England*'; 



Name. 



49 FranciscusMeinders 

50 David Naudi 

51 Stefano Bergier 

52 Martino Richtenha 

mer 
5$ Allin Martineau 
54 Edward Harries 
(Eduardo Henrico) 

53 Martino de Vlasci 
OrJ Robert Sempill 

(Simplicio) 
57 Juan Goncalez/ 



58 Geronymo Valuer a 

59 Susanna della Porta 
(0 Jean Moulin 

61 Claudio de St. Mar- 
selo(or San M arcello ) 

62 Giacouto Bosetti 

63 Edmund Hall 

64 Torquato J us to 

65 Cesare Domitiano 
(a priest and canon) 

66 Johannes Ellarde 
€7 Richard Morris 

68 Pierre Lorphelin 

69 Giovanni Fogieri 

(Fugger) 

70 David Lizer 

71 Maria Mecripoli 

72 Nicolao CasaNovaj? 

73 Taolo Patac 

74 Felice de Galantini 

75 Andreas Abraham 

76 Thomas Hoist 

77 Arthur Hamilton 

78 Giovanni Zaikelaro 

79 Pietro Boeri 

80 Biasio Bernardi 

81 Abraham Petit 

82 William Cotton 

(Cotami) 

83 Nicola Antonio Gri 

maldi 

84 Andrea Sanchez 

85 Ruggiero (Boger) 

Pile 
80 Patricias Gutra^us 
(Patrick Guthrie) 

87 Andreas Guttig 

88 Giovanni de Rossi 

89 Arthur Yard 

90 Richard WaldrameA 



01 Giovanni Giacomo 

Clodio 
(Jean Jacques Claude) 

92 Ciiristoforo dello 

Schiavo i 

93 Santi daPrimalcore* 

94 Martino de Giovan- 

nini* 

95 Paulo Vitalii* 

90 Valerio Gallo* 



97 Giovanni Long)* Venice 

98 Antonius Toomes Hereford 

99 Andrew Nicolas Winchester 

100 RobertoLanio(Lane) Ashborne 

101 Edoarilus Rieardi j Winchester 
(Edward Richards) ' 



Place, Town, 
or Country. 



Germany 
France 
bra nee 
Austria 

France 
Stockton, Salop 

Croatia 
Glasgow 

Spain 



Spain 

France 

Franco 

France 



Geneva 
Ely, England 
Montefiaacone, 

Italy 
Venafro, Italy 

Exeter,England 
Stafford 
France 
France 

France 

Siout, Egypt 

Naples 

France 

Italy 

Bohemia 

Poland 

Torley, Scotland 

Berne, Switzer 

land 
Berne, ditto 
Lausanne, ditto 
Flanders 
Stacker (Stoke, 
or Stockport?) 
Terracina, Italy 

Spain 

Lambourn,Eng 
Jand 

Scotland 

Saxony 

Fiance 

Bradley, Devon- 
shire, England 

Obdy, or Olby, 
dioc. Lichfield, 
(so I inter 
pret "Fieli-dl 
dense,") Eng 
land 

Geneva 



Rome 

Tuscany 
Lugano, Italy 

Italy 

Urbino, Italy 



Offence. 



Heresy. 
Heresy. 
Heresy. 
Heresy. 

Bigamy. 
Heresy. 

Mahometan ism. 
Heresy. 

That he had escaped 
from the prison of 
his convent, and 
had become a Cal- 
vinist. 

Mahometani&m. 

Heresy. 

Heresy. 

Heresy. 

Heresy. 

Heresy. 
Enchantment. 

Witchcraft. 

Heresy. 

Heresy. 
Heresy. 
Heresy. 

Heresy. 

Mahometanisra. 

Sorcery. 

Heresy. 

Bigamy. 

Heresy. 

Heresy. 

Heresy. 

Heresy. 

Heresy. 
Heresy. 
Heresy. 

Heresy. • 

Magic. 

Bigamy. 
Heresy. 

Heresy. 

Heresy. 
Heresy. 
Heresy. 

Heresy. 



Heresy. 

Blasphemy, and HI* 
treatment of images. 

Polygamy. 
Bigamy. 

Blasphemy, and con- 
tempt of the host. 

Enchantment, and 
Bigamy. 

Magic. 

Heresy. 

Heresy. 

Heresy. 

Heresy. 



/ This Benedictine monk was now obliged to deny upon oath, 
" That it was idolatry to worship images." We have here a 
very decisive proof of what the real doctrine of Romanists is 
with respect to image-worship. 

g In the report of the trial of this priest we have a singular 
account of a philtre prepared by a witch. It was composed of 
the blood of a toad, a particle of the consecrated host, and some 
drops from a lighted blessed candle .' The sentenceof the priest 
to the galleys for three years was commuted to one year's service 
in an hospital at Rome, at his own expense. 

h The first doctrine renounced upon oath by Waldrame wa& 
this : " That the Pope has not any authority in temporal*, or in, 
spirituals, over the kingdom of England." Hence it is evident 
that the Popes lay claim to secular power in England. 

« Ho had been convicted and imprisoned in the year 1005;. 
and was now, on a repetition of his offence, condemned to the 
galleys for ten years; at the expiration of which time he was- 
te be again incarcerated in the Inquisition. The sentence,. 
dated Sept. 18, 1608, was signed by six cardinals, inquisitors- 
general, of whom Bellanmn was one. 

* Same signatures. 

j The first of the " heresies of Protestants" which he abjured 
was, "That Queen Elizabeth had been Head of the Church,, 
and sovereign not long since/' Another was, " That the su- 
preme Roman Pontiff has no authority in the kingdom of 
England, either in spiritual things or temporal." See another 

instance °f this papal assumption of political power &t No. 90. 



